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00 Introduction 

INTRODUCTION TO THE EPISTLES OF PAUL TO THE THESSALONIANS.
THESSALONICA, now known under the abbreviated name Saloniki or Salonica, was in ancient times known as Emathia, Halia,(1) and finally Therme, a name like our Bath, Wells, or Spa, common to a number of towns which possessed hot medicinal springs. It is situated at the head of the Thermaic gulf(2) which deeply indents the Macedonian shore, and it covers the irregular slope which runs, not very steeply, up from the water’s edge to the crest of the hill which ‘forms a semicircular barrier round the upper extremity’ of the gulf, With a rich district behind, and the open sea in front, Thessalonica rapidly became one of the most important Mediterranean ports.(3) Its position, being at once suitable for commerce and capable of defence, attracted the eye of Cassander, who in the year 315 B.C. rebuilt and enlarged the town, and gave it the name of his wife, Thessalonica, a sister of Alexander the Great.(4) The subsequent prosperity of the city justified the wisdom of its founder. When the Romans divided Macedonia into four governments, Thessalonica was made the chief city of the second province, and ultimately it became the metropolis of the whole. At the time of Paul’s visit it enjoyed the rights of a free city, being governed by seven politarchs,(5) who, though responsible to the Roman proconsul, were elected by the citizens themselves.

Into this politically and commercially important city the feet of Paul were guided by the great Roman road (Via Egnatia), which connected the region to the north of the AEgean Sea with Rome. The Epistle affords evidence (1 Thessalonians 2:9) that he quickly found employment, and felt himself at home among the working-men and tradespeople of Thessalonica. This coincides with the fact that one of the staple manufactures of the city was and is goat’s-hair cloth. The sound that follows the ear as one walks through the streets of Saloniki today is the wheezing straining vibration of the loom and the pendulum-like click of the regular and ceaseless shuttle. Those who know anything of a weaving population will cordially concur in the remark of Mr. Davies, ‘that the sedentary and indoor occupation of a very large proportion of the inhabitants, who spent their days at the haircloth looms, or in plying the needle or the carding-bow, may have given to the working-classes of Thessalonica that particularly thoughtful and serious habit of mind which is always found associated with sedentary trades.’

Another allusion in the Epistle (1 Thessalonians 1:8) reminds us that not only must such a city have had especial attraction for Paul, as likely to give a favourable hearing to his Divine message, but that its commercial and seafaring population would rapidly diffuse what they themselves might receive. Every ship that left the harbour, and every empty wagon that returned inland, carried some account of the riot at Thessalonica, and the extraordinary man who had been the unwitting occasion of it. But though in three weeks’ time Paul founded here the second Christian church that rose on the European continent, those on whose aid he might naturally have counted, his own fellow-countrymen, made it so dangerous for him and Silas to remain, that the brethren ‘immediately sent them by night to Berea’ (Acts 17:10). Although, therefore, the population was largely Jewish,(1) the Epistle bears evidence of being written to a church composed almost exclusively of Gentile Christians (1 Thessalonians 2:14). There are no allusions to the tenets of Judaism or to the facts of Jewish history, nor are there any references to the Old Testament either in the way of illustration or of proof. The account Paul gives of his preaching among them (1 Thessalonians 1:9-10) precisely tallies with the report given of his address to the Athenians (Acts 17:22-23); and shows that in introducing the Gospel to Gentiles, he was at that time accustomed to announce the coming judgment, to proclaim Jesus as raised from the dead to be the Judge of the world and the Saviour of all who believed in Him.(2)
[1 ]The modem population is reckoned at nearly 90,000, and is usually distributed in almost equal proportions among Jews, Greeks, and Turks. The Jews, who own upwards of 20 synagogues, use the Spanish language, and are descended from the exiles who were driven out of Spain by Ferdinand and Isabella. The Greeks are chiefly sailors and fishermen. The Bulgarians employ themselves with agriculture and the rearing and training of horses.

OCCASION AND OBJECT OF THE FIRST EPISTLE.

The immediate occasion of the penning of the First Epistle was the return of Timothy from Thessalonica (1 Thessalonians 3:6), whither he had been sent by Paul, who, when he found he could not himself return to see and encourage his young converts, did the next best thing, and sent Timothy (1 Thessalonians 3:1-2). Paul had heard how severely they were being tried; how some were striving to discredit the apostle, and persuade those who had accepted his Gospel that he was a mere strolling sophist such as often turned up in Greek towns, and that money or some even meaner object was his sole aim in preaching to them; how others were adopting the rougher method of ill-treatment, inflicting social penalties on those who persisted in refusing to acknowledge the gods of Greece and do as others did. It might not have been impossible to prejudice the minds of some against Paul, and to suggest the reflection, ‘Have we not been somewhat hasty in giving in our adhesion to this Jew who has suddenly appeared among us from nobody knows where? He bore no letters of commendation, and is evidently in bad odour with his own countrymen, who ought to know most about him.’ As to the insinuation that he might find preaching a profitable mode of earning a livelihood, that was so easily refuted that no prudent enemy would have made it Timothy must have smiled when he returned from Thessalonica and reported to Paul, ‘Some of them say you are covetous, and that you find it an easy kind of life to stroll round and see foreign parts, and get kept by harder-working men.’ Such an insinuation the Thessalonian Christians could not have seriously harboured, because they themselves had seen him walking lame from the wounds he had received at Philippi in prosecuting this easy, remunerative, sauntering life of his; they had looked with shame at the unhealed cuts on his face and head, at his torn, soiled, much-mended clothes. Still Paul was anxious ‘lest by one means or other the tempter should have tempted them, and his labour be fruitless;’ and his joy on hearing from Timothy that they were standing firm is so intense, that he cannot forbear at once sitting down and telling them what deep gratification and pleasure their stedfastness gave him. ‘Now we live, if ye stand fast in the Lord.’ ‘What thanks can we render to God again for you for all the joy wherewith we joy for your sakes before our God?’ To express this joy and thankfulness, and to encourage them in well-doing, is his object in writing.

DATE OF THE FIRST EPISTLE.

The date of the Epistle is arrived at in the following way. It was during his second missionary journey, probably in the year 52, that Paul founded the church of Thessalonica. Immediately thereafter he went to Berea, thence to Athens, and finally to Corinth, where he remained for a year and a half or two years. That the Epistle was written before he left Corinth we gather from the fact that after leaving Corinth, Silas does not appear in company with Paul; as well as from the circumstance mentioned in the Epistle itself (1 Thessalonians 3:6), that it was written immediately after the return of Timothy from Thessalonica (Acts 18:5). But as the Second Epistle was also written while Silas was yet with Paul, that is, before they had left Corinth, the First Epistle could not have been written towards the close of their residence there. Between the date of the First Epistle and the departure of Paul from Corinth, an interval must be left sufficient to admit of the growth of those fresh complications and abuses which called forth the second letter. Yet this interval need not have been more than a month or two. The other data which the letter itself furnishes are these: Paul speaks of his visit to Athens as past (1 Thessalonians 3:1); he names Athens and does not say ‘here’ or ‘in this city,’ as he would have done had he been writing from it. (The subscription, therefore, which informs us that he wrote ‘from Athens,’ is unwarranted and misleading.) Again, he had twice endeavoured to return to Thessalonica before he wrote(1) (1 Thessalonians 2:18); time had elapsed sufficient to admit of their faith being spoken of not only in their immediate neighbourhood, but in more remote places (1 Thessalonians 1:8); sufficient also to admit of some of their number having died. A few months would seem a sufficient time to allow of these events, and we shall therefore be probably not far wrong if we conclude that the First Epistle was written some time during the year 53, and probably in the early part of it.

GENUINENESS OF THE FIRST EPISTLE.

That this Epistle is genuine, there can be no reasonable doubt. It is mentioned as Paul’s as early as the middle of the second century; and towards the close of that century it is frequently quoted. In itself also, in its tone and style, it bears the well-known marks of the apostle, easy to discern but difficult to imitate. The affectionateness, the delicacy of rebuke and exhortation, the personal though not egotistic allusions, the heaping up of word upon word and clause upon clause, identify it as from the dictation of Paul. It may be difficult to define what an author’s key or tone is; but this, even more than the substance of his utterances, often serves to identify a production as his; and in this letter it is the tone of Paul we hear throughout. ‘The fineness and delicacy of touch with which the apostle’s relations towards his Thessalonian converts are drawn—his yearning to see them, his anxiety in the absence of Timothy, and his heartfelt rejoicing at the good news—are quite beyond the reach of the clumsy forgeries of the early Church. In the second place, the writer uses language which, however it may be explained, is certainly coloured by the anticipation of the speedy advent of the Lord—language natural enough in the apostle’s own lips, but quite inconceivable in a forgery written after his death, when time had disappointed these anticipations, and when the revival or mention of them would serve no purpose, and might seem to discredit the apostle. Such a position would be an anachronism in a writer of the second century.’—Lightfoot in Smith’s Dictionary.
CHARACTERISTICS OF THE EPISTLES.

These Epistles being, so far as we know, the first written by Paul, and probably the earliest of extant Christian writings, have some peculiarities, which should be noticed. In the first place, there is little of what is known as distinctively Pauline doctrine. Five years elapsed between the writing of these letters and the composition of the great doctrinal and ecclesiastical Epistles to the Romans, Galatians, and Corinthians. Accordingly, we here find matters of a somewhat different kind treated. Emphasis is laid on the Christian graces of purity, quietness, and industry, because by their very acceptance of the Gospel (see notes) the Thessalonians were unsettled and rendered liable to the characteristic Greek vices of indolence and excitability, if not of licentiousness. The difficulties about circumcision and the law had no place in the minds of the Thessalonians, and as yet Paul had not been driven by these difficulties to elaborate his doctrine of justification, and develope all that was from the first involved in his conception of faith. The fulness of doctrinal statement and explanation which we find in the later Epistles of Paul we owe, proximately, to the Judaizing Christians, who found it difficult to rid their minds of the ideas to which they had become habituated by the use of the Mosaic law and ceremonial. But as yet these difficulties had not found any such expression as endangered the Church’s welfare, although Paul had already encountered manifestations of the Judaizing spirit which must have seemed to him ominous of evil. Among the Gentiles of Thessalonica, however, he preached the broad and fundamental doctrine of a final judgment, and of the Lord’s resurrection and second coming in connection with this judgment. And to these topics, with their necessary corollaries of faith in Christ and His coming, and a holy life, he still confines himself in writing to the Church he had thus founded. ‘There are many reasons why the subject of the second advent should occupy a larger space in the earliest stage of the apostolical teaching than afterwards. It was closely bound up with the fundamental fact of the Gospel, the resurrection of Christ, and thus it formed a natural starting-point of Christian doctrine. It afforded the true satisfaction to those Messianic hopes which had drawn the Jewish converts to the fold of Christ. It was the best consolation and support of the infant Church under persecution, which must have been most keenly felt in the first abandonment of worldly pleasures and interests. More especially, as telling of a righteous Judge who would not overlook iniquity, it was essential to that call to repentance which must everywhere precede the direct and positive teaching of the Gospel. “Now He commandeth all men everywhere to repent, for He hath appointed a day, in the which He will judge the world in righteousness by that man whom He hath ordained; whereof He hath given assurance unto all men, in that He raised Him from the dead” (Acts 17:30-31).’—Lightfoot in Smith’s Dictionary.
As a safeguard, however, against our making too much of the difference between these Epistles and the later ones, we should bear in mind that these are written to a very young Gentile church, whose difficulties were as yet more of a moral than a doctrinal kind. Further, we do not know what Paul had taught them by word of mouth, and can only gather that at least in some directions his instructions had been of a nature to preclude the necessity of further teaching on these points. And thirdly, whether he had communicated to the Thessalonians the distinctively Pauline doctrines or not, there is evidence in these Epistles that they already had a place in his own mind. E.g., the compact statement in 2 Thessalonians 2:13-14, could only have proceeded from a mind which held the whole Pauline scheme of salvation, and had been much occupied in considering its various parts.

01 Chapter 1 

Verse 1
Salutation
1 Thessalonians 1:1. The omission of the official title Apostle can scarcely be accounted for by supposing that Paul had not yet assumed it, but is due to the affection subsisting between him and his Thessalonian converts, which did not require that he should urge his apostolic authority; comp. also Philippians 1:1.

Silvanus is the Silas of Acts 15-18, the companion of Paul on his second missionary journey, during which the church of Thessalonica was founded. Timothy had also accompanied the apostle on that journey, though, owing to his extreme youth, his name does not so conspicuously appear in the narrative.

In God the Father, and the Lord Jesus Christ. At this early period the ‘Church’ needed some such distinguishing appellation. The former predicate ‘in God the Father,’ distinguishes it from the Gentile assemblies; the latter, ‘in the Lord Jesus Christ,’ from the Jewish congregation.—In indicates living union and fellowship.

Grace unto you, and peace. A Christian adaptation and blending of the ordinary Greek and Hebrew salutation. Paul wishes them a participation in God’s undeserved favour, the grace that has brought salvation to men (Titus 2:11; John 1:17); and in that peace which the Lord bequeathed to His followers, the restored harmony with God and conscience, the equanimity and confidence of God’s children, the ‘convalescence and healthfulness of the new life.’ ‘Grace the source; peace, the end of all good’ (Aquinas).

Verse 2
1 Thessalonians 1:2. We. This probably refers, as in 1 Thessalonians 2:18, 1 Thessalonians 3:1, to Paul himself.

Give thanks to God. So Paul begins most of his Epistles, but here the causes of thankfulness are more fully enlarged upon. He welcomes the tidings brought him by Timothy, and subjects him to no cynical cross examination. It is always a pleasure to him to praise, to recognise merit, to fan the smoking flax.

Always for all of you. ‘Forgetting none; such is our never-failing habit’ (Jowett).

Verses 2-10
Paul thankfully acknowledges the Genuineness and Striking Characteristics of the Conversion of the Thessalonians
It is merely for convenience’ sake the first three chapters are divided. They really form one paragraph or section. Throughout them Paul is seeking to give utterance to the same general idea and the same sentiments. He wishes to express to the Thessalonians his continued and strong affection for them, and to make them aware of the joy he derives from hearing of their stedfastness in the faith; and he also seeks to encourage them, both by these expressions of thankfulness and affection, and also by reminding them of their initial confidence that his preaching was really the word of God, and of his manner of life among them, well fitted as it had been to deepen their conviction that he was God’s messenger. He opens the Epistle with a burst of affectionate acknowledgment, owning that he ceaselessly thanked God for the proofs they gave that his preaching had not been in vain.

Verse 3
1 Thessalonians 1:3. Work of faith, i.e. that which faith does or effects; its fruit or product. Every living thing, plant or animal, has its specific product or work, its thing to do. That which faith does is to make us ‘walk worthy of God who hath called us unto His kingdom and glory’ (chap. 1 Thessalonians 2:12); as the faith Paul refers to was their belief in this call.

Labour of love, i.e. the fatiguing and devoted toil in the service of others, which was dictated by the love they had for one another, to which Paul again alludes (1 Thessalonians 4:9) in terms of strong admiration and praise. Opportunities of sympathy and service could not be wanting in Thessalonica. Jewish employers would pay off Christian workmen; wives who had shown attachment to the new faith might be divorced. Possibly, however, the labour alluded to is that which Paul specifies in chap. 1 Thessalonians 5:12.

Patience [endurance] of hope in our Lord Jesus Christ. The Thessalonians were distinguished by the vivid expectation they cherished of the second coming of the Lord, and this expectation enabled them to display an unwavering constancy in persecution. Their hope that the Lord would speedily appear raised them above both the desires and fears of this transitory present. The three graces, faith, love, hope, are commonly grouped together by Paul, comp. 1 Thessalonians 5:8, 1 Thessalonians 3:10-13; 1 Corinthians 13:13; Colossians 1:4-5. Faith maintains us in our right relation to God; love maintains us in our right relation to men; hope steadies, directs, and elevates our own life. Faith is employed about the past, the historical manifestation of God and His will in Christ; love finds its opportunity in the present; hope is the light of faith turned upon the future.

In the sight of our God and Father. These words may be construed with ‘remembering,’ as in chap. 1 Thessalonians 3:9; or they may be intended to express that, in the exercise of the graces mentioned, the Thessalonians regarded God’s presence and judgment, comp. chap. 1 Thessalonians 3:13.

Verse 4-5
1 Thessalonians 1:4-5. Knowing your election, a further reason for his thanksgiving. Paul knew that God had chosen as well as called those to whom he writes. He knows this by the following sign: that our gospel came not unto you in word only, etc.; his call seemed to carry with it power to move them, and enable them to obey it, the Holy Ghost entered with it into them, and much assurance or a full conviction of its truth was wrought in them. [It should be mentioned that many interpreters understand these three terms as descriptive not of the effects in the hearers, but of the characteristics of the apostle’s preaching. But comp. chap. 1 Thessalonians 2:13.]

As ye know what manner of men we were among you. Paul had concluded from the manifest effects of the word upon them that they were God’s elect, even as they had concluded, from his zeal in preaching it, that he believed it to be the word of God. The know of this clause has a reference to the knowing of 1 Thessalonians 1:4.

Verse 6
1 Thessalonians 1:6. And ye became followers [imitators] of us. They had seen in Paul proof that the word was God’s word, and they themselves became imitators of Paul, so giving proof that the word of God worked effectually in them also. The point of resemblance between himself and them which had chiefly struck Paul, was the joyful spirit in which they endured the affliction consequent on their reception of the Gospel. But as in all else, so in this it was Jesus who was the captain of salvation, the leader in faith and joyful endurance (Hebrews 12:1-4); and therefore, in imitating Paul, it was the Lord they really imitated and were conformed to.

Verse 7
1 Thessalonians 1:7. Ye became an ensample. The whole congregation is regarded as a unit; the word being in the singular, according to the Vatican MS. ‘The true followers became themselves in turn patterns for others.’

All that believe, i.e. all the believers, whether their conversion preceded or followed that of the Thessalonians.

In Macedonia and Achaia. These two provinces at this time included the whole of Greece, the former being the northern, and the latter the southern portion of it.

Verse 8
1 Thessalonians 1:8. For. Paul proceeds to confirm and amplify the assertion of 1 Thessalonians 1:7.

Hath sounded out the word of the Lord. The word rendered sounded out is used in Sir_40:13, with the added definition ‘Like a great thunder.’ The word of the Lord, or the Gospel, was received by the Thessalonians with a faith so eager and genuine, and manifested its power by result’s so striking, that the attention and inquiry of the whole population of Greece were awakened, and all thus became more or less acquainted with the Gospel; comp. Introduction to this Epistle.

In every place. Not strictly speaking, but from all places with which Paul had communication (and the communication between Corinth and all parts of the Roman world was constant); perhaps even from Rome, through Aquila and Priscilla, he was hearing of the interest occasioned by the remarkable faith of the Thessalonians. Paul himself had not yet been out of Greece since leaving Thessalonica; but wherever be did go he found himself anticipated by the tidings regarding the Thessalonian believers, so that he ‘needed not to speak anything.’

Verse 9
1 Thessalonians 1:9. For they themselves, i.e. the inhabitants of the various places he visited, and who might have been expected to be unacquainted with Paul and his mission and past career; these persons to whom he intended to introduce himself, themselves related to him his ministry and mode of life in Thessalonica, and its success.

What manner of entering in. The circumstances in which the Gospel had been preached to them, the character of the preaching, and the reception given to it.

How ye turned to God from idols. They were acquainted not only with the fact that Paul had preached in Thessalonica, but also with the results of his preaching. The effect had been greater among the Gentile than among the Jewish population (Acts 17:4). To ‘turn to God’ from whatever has kept as from Him, to turn because we believe in Him and love Him, and mean to listen to, study, and obey Him, this is conversion. Conversion implies repentance, i.e. turning away from sin; and faith, i.e. turning to God in Christ. The intention, more or less conscious, with which the Thessalonians turned to God, is described in the following words, in which the two grand features of their Christian life are signalized: ‘to serve the living and true God, and to wait for His Son from heaven.’ ‘To serve God’ is a comprehensive expression including the various acts, thoughts, and feelings, whereby a godly person seeks to please God.

Living and true, in contrast to the idols which are ‘nothing in the world’ (1 Corinthians 8:4), and ‘are by nature no gods’ (Galatians 4:8).

Verse 10
1 Thessalonians 1:10. To wait for his Son from heaven. The second coming of our Lord was one of the most important and familiar topics, both in His own teaching and in that of His apostles. The expectation of this coming was inculcated as the proper attitude for a Christian; the hope of it enabled them to endure suffering and loss, and prompted them to diligence and unworldliness. The time of the second coming was left uncertain, that it might be considered possible any day, and that thus each generation might live in the apprehension of its close proximity, and feel its chastening and stimulating influence. ‘Latet ultimus dies, ut observetur omnis dies’ (Augustine). The Christian who profoundly loves his Lord cannot but say daily, ‘Come, Lord Jesus.’

Whom he raised from the dead. This is inserted either as proof of the Sonship of Jesus, or to show that His coming from heaven was rendered possible by His resurrection.

Who delivereth us, i.e. our Deliverer.

The coming wrath. The terrible judgments which were predicted as coming on the world, and through which the wrath, i.e. the punitive justice, of God should be felt (see 1 Thessalonians 5:9; 2 Thessalonians 1:7-10).

02 Chapter 2 
Verse 1
1 Thessalonians 2:1. For yourselves know. What I say of our preaching I do not say without warrant, nor need I rest it on the testimony of others, for yourselves are my witnesses.

That it hath not been vain. This is generally supposed to refer not to the effects but to the essential character of the preaching; as if Paul had said, It was not vapid and unreal and powerless. But the tense of the verb indicates that the word ‘vain’ involves in Paul’s mind something still existing; therefore not a quality attaching to the preaching itself, but to its effects; as it be had said, It has not been useless and inefficacious. Without this reference to the effects of his preaching, it is impossible to give its proper significance to the verb (cp. 1 Thessalonians 3:5; 1 Corinthians 15:10).

Verses 1-12
Paul appeals to the Thessalonians themselves as able to testify to his Boldness, Straightforwardness, and Disinterestedness, while resident among them.
In chap. 1 Thessalonians 1:9 Paul had alluded to two features of his visit to Thessalonica, the power which had characterized his preaching, and the conspicuous effects of it in the mind and life of those who believed: in the present paragraph he expatiates on the former of these, and enlarges on the latter in 1 Thessalonians 2:13-16. He appeals to the Thessalonians themselves as witnesses of his blameless life, his freedom from avarice and indolence, his affectionate demeanour, and his confidence in the truth and value of the message which he had been commissioned to deliver. Similar self-defensive paragraphs occur elsewhere in his Epistles, especially in the Epistles to the

Corinthians, and throw welcome light on Paul’s character and mode of life. In the instance before us, his aim is not so much to defend himself against the aspersions of those who questioned his authority or disinterestedness, as to confirm the faith of the Thessalonians, which might perhaps not be proof against the insinuations of his unscrupulous enemies.

Verse 2
1 Thessalonians 2:2. But. We should expect that this word would introduce a logically exact opposition to the preceding clause, and that Paul would proceed to narrate the results of his preaching. Instead of doing so, he speaks of his fearlessness in preaching, and permits his readers to infer the results. Such breaks in the consecution of his thoughts are not infrequent in Paul’s writing.

After that we had suffered. Paul appeals to his voluntary and continued endurance of suffering and to his braving of perils, in proof that his cause was a good one, worth suffering for: and that he was disinterested in advocating it, as he expected nothing but danger and hardship in its prosecution. There was much in Thessalonica to alarm and silence him: there was that which produced in his own spirit much commotion and perturbation; but amidst this inward disturbance his wrestling faith triumphed, and by leaning on God he derived courage sufficient for the emergency.

The gospel of God, so called because the message comes from God, and because He also originates the salvation of which it speaks. It is God’s message to the heathen, showing them how to escape from the judgment to come. Elsewhere (1 Thessalonians 3:2; Galatians 1:7) it is called ‘the Gospel of Christ;’ or (Ephesians 1:13) ‘the Gospel of your salvation;’ or (Ephesians 6:15) ‘the Gospel of peace.’

Verse 3
1 Thessalonians 2:3. For. Paul proceeds to show that his manner of preaching was in keeping with the fact that the Gospel he preached was from God. It was not a private idea or invitation of his own, but a message with which God had entrusted him. This they might be sure of, from what he states in the following verses; 1 Thessalonians 2:3-4 intimating his ordinary habit, the succeeding verses referring to his practice at Thessalonica.

Not of delusion. Even in these early days, as in our own, there were men who insinuated that the apostles were the victims of a simple-minded credulity, the dupes of ‘cunningly-devised fables.’ Delusion could not have stood the test to which Paul has referred in the preceding verse.

Uncleanness seems here to mean any impure, sordid motives; though the remark of Jowett, that ‘there existed, in the age of the apostles, a connection between the form of spirituality and licentiousness,’ must be kept in mind.

Guile. Paul’s preaching was sincere; he spoke because he believed. He had no ends to serve, for the attainment of which he needed to use deceit (cf. 2 Corinthians 2:17 and 2 Corinthians 4:2).

Verse 4
1 Thessalonians 2:4. Approved by God. This expression indicates a selection on the part of God of men suitable for the work which He designed to do. Paul was chosen to be an apostle, because of a natural fitness for the office. But it is not on any natural fitness Paul leans for his authority, but on God who gave him his commission. And he refers to this here, not for the sake of magnifying his own gifts, but for the sake of bringing out his responsibility to God. We speak as men responsible to God, and are thereby preserved from unworthy motives.

Who trieth. God, who at first approved of Paul as fit for the office, continues to prove him throughout the whole course of his discharge of its functions.

Verse 5
1 Thessalonians 2:5. Nor introduces proof that he had not striven to please men; for he who seeks to please men, flatters them, which Paul had not done.

Nor a cloak of covetousness. In Greece some men made handsome incomes by teaching new systems of philosophy; but Paul’s preaching was in no sense a means of making money. Timothy must have smiled or laughed aloud when he reported to Paul: They say you are a strolling sophist, living on the earnings of harder-worked men, and greedy of money.

God is witness. ‘The Greek commentators pertinently remark, that, in what men could judge of, he appeals to his readers; but, in what they could not so distinctly recognise, he appeals to God’ (Ellicott). Somewhat similarly Cromwell declares to his first Parliament: ‘That I lie not in matter of fact, is known to very many; but whether I tell a lie in my heart, as labouring to represent to you what was not upon my hearty I say, the Lord be judge.’

Verse 6
1 Thessalonians 2:6. Nor of men sought we glory. It was natural for persons who could not believe in any motives more disinterested than those which commonly animate men, to refer Paul’s conduct to that which undoubtedly does produce many of the greatest actions—viz., love of glory and power, of pre-eminence. His Epistles show that he frequently felt it incumbent on him to clear himself from these misconstructions. He does so here, by reminding the Thessalonians that he had not taken the position he might among them.

We might have been burdensome as the apostles of Christ. We might have stood upon the dignity of our office, and have required those acknowledgments, in respect, submission, and pecuniary aid, which are fairly due to the apostles of Christ. In the other passages in which Paul speaks of not being burdensome to his converts, he means that he did not lay on them the burden of maintaining him; but here he primarily refers to his not having exacted the submission which he might have demanded. This is shown as well by what precedes as by the following verse; but the idea that he did not stand upon his office involves the idea that he did not demand to be supported by his disciples, and accordingly in 1 Thessalonians 2:9 he passes to this thought. He might have allowed respect to be shown him in the form of providing for his daily wants; but he did not seek such or any glory.

Verse 7
1 Thessalonians 2:7. But introduces the positive side of Paul’s account of his demeanour.

Gentle, not severe, distant, official, imperious.

Among you, with some allusion to the familiarity of his con’ verse with them; he made himself their equal.

Nurse, i.e. nursing mother. Paul had aimed only at their good, and not at his own advantage, and had therefore put up with affronts and indignities, had borne with their slowness, had looked for no immediate reward or acknowledgment, had watched and worked for them regardless of results to himself.

Verse 8
1 Thessalonians 2:8. So, i.e. in like manner as the nursing mother.

Not the gospel of God only, but our own souls also. So genuine and cordial was the love of Paul and his companions for the Thessalonians, that they did not merely deliver their message as officials seeking to discharge a responsibility laid upon them, but they were willing to sacrifice their lives for them, if need were. This willingness manifested itself in the self-denying and excessive toil of which Paul proceeds to speak.

Verse 9
1 Thessalonians 2:9. Toil and travail. These words, and the expression ‘night and day,’ are intended to bring out strongly the very hard and exhausting labour in which Paul was involved by his desire to support himself while ministering in the Gospel to the Thessalonians. That Paul did not mean to impose on the ministers of Christ in general a law of self-maintenance, is sufficiently obvious from his treatment of the whole subject in 1 Corinthians 9. He saw reason to adopt it as his own usual rule (though he sometimes accepted pecuniary assistance, 2 Corinthians 11:8), but spoke of his own practice as exceptional, not normal, and emphatically asserted the right of the labourer to his hire—a notable proof of Paul’s sagacity and freedom from bias in judgment.

Verse 10
1 Thessalonians 2:10. Paul gives a general summary of the character of his demeanour in Thessalonica as a minister of Christ.

Justly, i.e. righteously.

That believe. The reason of this addition is not obvious; probably it is inserted as a general term for the church on the members of which his activity had been mostly spent, and from whom if from any he might have been expected to accept or exact contributions.

Verse 11
1 Thessalonians 2:11. As ye know. An expansion and further confirmation of the preceding verse. He particularizes the carefulness he had shown for individuals.

Exhorted, and comforted, and charged. Using in each case the kind of admonition which seemed most appropriate, exhorting, or kindly encouraging, or solemnly and earnestly adjuring.

Every one of you. This shows that the successes of the apostles were not easily won, that converts were not made in masses, but by the slow, toilsome, affectionate application of the Gospel to individuals, one by one. Without this personal and individual dealing, the public preaching of the Gospel comes to little.

As a father. Paul fitly compares himself now to a father, as, above, the mother was the more suitable comparison. Eadmer says of Anselm: ‘He was to those in health a father, to the sick a mother—rather, to healthy and sick, lather and mother in one.’

Verse 12
1 Thessalonians 2:12. That ye would walk worthy of God. This was the object of Paul’s exhortations. He found that men could profess to accept God’s calling and yet live very much as they had done before; that they needed to be told to walk worthy of God. And it is a consideration which helps those who are seeking holiness, that God has associated them with Himself; as men are helped by their position to live up to it, and as children naturally strive to be worthy of their parents, so those who know God and are connected with Him are stimulated to higher efforts. This stimulus is imparted by the character in which God appears as calling men to His own kingdom and glory. This exhibits the ungrudging nature of His kindness, the intimacy with Himself to which we are united, and the dignity that is put upon those who respond to His invitations.

Verse 13
1 Thessalonians 2:13. For this cause, referring to what follows. His thankfulness was no doubt intensified by the apparent unlikelihood that the word of a stranger, a Jew, without wealth or influence, without letters of commendation, without even a good command of Greek and a good accent; of a man still limping from the wounds he had received at Philippi, should be received as the word of God. There is no evidence that miracles were wrought at Thessalonica, though prophesying’ soon became common, and certainly Paul had to flee as any unwelcome political agent or detected charlatan might have had to flee; yet his word was accepted as the word of God. Why?

Which effectually worketh also. Paul felt an indescribable joy when he found that his simple scheme of deliverance from evil, his gospel, worked; that it not only looked well on paper, but actually made men holy and courageous. How tame and poor all other modes of spending his life must have seemed when once he had tasted this joy!

Verses 13-16
Paul appeals to their Endurance of the Persecution in proof of the Genuine efficacy of their Reception of the Word of God.
Paul again gives thanks for the reception which the Thessalonians had accorded to his preaching, and finds evidence at once of the efficacy of the word and of the reality of their acceptance of it, in their manner of enduring the persecution which their change of faith had evoked. They had thus become conformed in experience to the churches in Judaea and to the first followers of Christ, who together with their Master Himself had suffered persecution.

Verse 14
1 Thessalonians 2:14. For introduces evidence of the actual working of God’s word in the believing Thessalonians. This evidence was that they had been persecuted by their own countrymen. This persecution was of itself a testimony to the reality of their Christianity. ‘If ye were of the world, the world would love his own; but because ye are not of the world, therefore the world hateth you.’ But Paul has probably also in view the manner in which they bore this persecution, else he would scarcely have used the word ‘imitators.’

Your own countrymen—the Greeks of Thessalonica.

Verse 15
1 Thessalonians 2:15. Who killed both the Lord Jesus. As the unbelieving Thessalonians had persecuted their Christian townsmen, so had the Jews persecuted Jesus, and the prophets and the apostles. They had ‘driven out’ the apostles, and endeavoured to prevent them from preaching salvation to the Gentiles. Various reasons have been assigned to account for this outburst against the Jews: as, that the Jews were the real instigators of the Thessalonian persecution; or, that some persons were seeking to persuade the Thessalonians that the Gospel was wholly a Jewish affair; or, that the converts might be thinking it strange that if this new religion were true, it should be so ill received by the Jews, God’s people. But the slight digressive outburst seems to have been occasioned simply by Paul’s desire to show how the Judæan Christians had suffered at the hands of the Jews.

Contrary to all men—jealous that salvation should be for the world and not for themselves only. Comp. Tacitus, Hist. v. 5, ‘adversus omnes alios hostile odium.’

Verse 16
1 Thessalonians 2:16. Hindering us from speaking—or, seeing that they hinder us; this clause specifying the chief instance in which the Jews incurred the displeasure of God and showed their narrow hatred of their fellows.

To fill up. It was not the Jews’ intention that this conduct of theirs should fill up the measure of their sins, but it was God’s purpose that thus their probation should come to an end. ‘The Jews were always blind and stubborn; but when they slew their Lord, and drove forth His apostles, they filled up the measure of their iniquities’ (Ellicott). ‘In the beginning of sin and evil it seems as if men were free agents and had the power of going on or retreating. But as the crisis of their late approaches, they are bound under a curse; and the form in which their destiny presents itself to our minds, is as though it were certain, and only a question of time now soon it is to be fulfilled’ (Jowett).

Always. The whole career of the Jews has ever been contributing to this result.

But. The result of their conduct is contrasted with their intention.

The wrath, i.e. the wrath consequent on their entire sinful history.

Is come upon them. Paul sees the punishment as if it had already fallen. To the apostle, reading the future in the present, the state of Judæa at any time during the last thirty years before the destruction of the city, would have been sufficient to justify the expression, ‘wrath is come upon them to the uttermost’ (Jowett).

To the uttermost. The phrase which these words represent may mean at last. Some suppose that it signifies that the wrath had now reached its extreme bound, and would at once pass into inflictive judgments. Probably our own Version conveys the true sense, that the wrath which had been often previously manifested in premonitory calamities, was now to exhaust its whole force upon them.

Verse 17
1 Thessalonians 2:17. But we. The ‘we’ is emphatic, equivalent to ‘so far as concerns us;’ and Paul is induced to speak of his own feelings towards them, apparently for the sake of removing any bitter feeling which the Thessalonians might have harboured regarding his absence during their troubles. If he could not give them the comfort of his presence, he would at least give them the comfort of knowing that he would fain be with them if he could.

Being taken from you; or, having been bereaved by our separation from you.

For a short time. Inserted to show how immediately the longing to see them again supervened upon his departure.

The more abundantly. The comparative form of the adverb does not necessarily imply that there was any definite comparison in the writer’s mind; yet he probably meant that his absence had intensified his affection, and that his longing to see them was ‘more abundant’ than his love had been while he was in Thessalonica.

Verse 17
Paul describes the Feelings he had towards the Thessalonians after he had left them.
This paragraph is remarkable chiefly as a manifestation of the ardent affection which Paul felt for his churches. It was with pain he absented himself from them, with difficulty he was prevented from returning, with delight that he looked forward to the time when he should be permitted to revisit them. And while absent from them, he was dependent for his happiness on the reception of good tidings of their continuance in faith, love, and patience. This tidings he received through Timothy, and in the joy of this good news his own sorrows and hardships were forgotten. He was thrown into an ecstasy of thankfulness and of love, and could find no words strong enough to express either his gratitude to God for their stedfastness or his earnest longing for their further progress, and that he himself might be the means of perfecting as he had been of beginning their faith.

Verse 18
1 Thessalonians 2:18. Even I Paul. In saying ‘we would have come,’ Paul includes Silas and Timothy, and by this appended clause he means to emphasize his own strong personal longing to revisit his friends. It was not a mere desire to send an official deputation, but the longing of an individual affection.

Once and again. It was not a passing impulse, but a steady, constant yearning.

But Satan hindered us. How Satan did so, whether by stirring up the Jews in Thessalonica so that Paul dared not return, or by causing troubles which required Paul’s presence elsewhere, or by the infliction of sickness, we do not know. But this plain matter-of-fact statement shows us that Satan does what he can to hinder the progress and welfare of the Church, and is therefore well called Satan, the Adversary. ‘Without here entering into controversy, it seems not out of place to remark, that the language of the New Testament, if words mean anything, does ascribe a personality to the tempter so distinct and unmistakeable, that a denial of it can be only compatible with a practical denial of scripture inspiration. To the so-called charge of Manichæism, it is enough to answer that if an inspired apostle scruples not to call this fearful being “the god of this world” (2 Corinthians 4:4), no sober thinker can feel any difficulty in ascribing to him permissive powers and agencies of a frightful extent and multiplicity’ (Ellicott).

Verse 19
1 Thessalonians 2:19. For. Paul accounts for his earnest desire to revisit Thessalonica. I thus earnestly long to see you, for there is nothing which affords the same prospect, or the same present enjoyment, or the same substantial satisfaction, as my Christian children in your church.

Our hope. The brightest point in our future is your acceptance as true Christians by the Lord Jesus Christ at His coming.

Crown of boasting. As the victor can point to his garland in proof that he has fought a good fight, so the apostle felt thorough satisfaction in the Thessalonians as evidence that his labours had not been in vain. The expression seems to be borrowed from the Septuagint Version of Ezekiel 16:12.

Ye also. Ye, as well as other churches, similar expressions being used to the Philippians and Corinthians.

03 Chapter 3 
Verse 1
1 Thessalonians 3:1. Wherefore. Because of our vehement but thwarted desire to see you.

When we could no longer forbear. When the longing to see or at least to hear of you became uncontrollable.

To be left behind at Athena alone. The natural interpretation of these and the following words is that Timothy was sent from Athens. In the narrative given in the 17th and 18th chapters of Acts, however, no mention is made of Timothy’s arrival at Athens, and it might be inferred from chap. Acts 18:5 that he first overtook Paul at Corinth. But that narrative does inform us that Paul gave directions that Timothy should come to him with all steed, and also that Paul waited for him at Athens, The obvious inference is that Timothy did overtake Paul while yet in Athens, and was immediately sent back to Thessalonica, the apostle’s desire to hear of his friends there being stronger even than his desire for Timothy’s company. Silas apparently was also despatched on some similar mission, and the two overtook Paul a second time at Corinth, as related in Acts 18:5 and 1 Thessalonians 3:6. It is just possible that Paul may have countermanded his first order that Silas and Timothy should follow him with all convenient speed, and may thus have turned them back to Macedonia before they reached Athens. But this supposition does not so well agree with the words ‘left behind’ and ‘sent;’ and the other arrangement, proposed above, seems unobjectionable.

Verse 2
1 Thessalonians 3:2. Our brother and fellow-labourer with God. This reading is doubtful, but is preferred by the most discriminating editors. The reading followed by the English version is more natural and presents less difficulty. But the expression ‘fellow-labourer with God is supported by 1 Corinthians 3:9. Paul bestows these commendatory titles on Timothy partly from his affection for his young assistant, partly to illustrate still further his love for the Thessalonians, which enabled him to part with so dear and valuable a companion. It has been justly observed, that the fact of Paul’s sending Timothy on this mission sufficiently refutes the charge of timidity and weakness which has sometimes been brought against this young disciple. See also Philippians 2:19-22.

Exhort you concerning your faith. Paul’s fear was that the faith of the recent converts might fail under the persecution to which they were exposed. Timothy was sent in the interest of their faith, to explain to them that the troubles in which they were involved were no proof that their faith was foolish, and to encourage them to maintain it.

Verse 3
1 Thessalonians 3:3. For yourselves know. Expected tribulations can be no trial to faith, however they may try our sincerity and integrity. From the first God declares to His people that they may count upon trial; and therefore when trial comes they cannot be inclined to suppose that God is forgetful of them. ‘Seeing that afflictions are appointed to us, and we appointed to them; seeing there is a decree of God concerning them, a decree as to the matter of them, as to the manner of them, as to the measure of them, as to the time of them, when they shall commence, how far they shall advance, how long they shall continue; seeing everything in affliction is under an appointment, how meek and humble, how patient and submissive, ought the Christian’s spirit to be under them, and with what steadiness of expectation may and ought he to look up to heaven for a sanctified use and improvement of them!’ (Burkitt).

Verse 4
1 Thessalonians 3:4. We told you before. Paul had not sought to win adherents to the faith by veiling the hardships of the Christian life. It is better that beginners should count the cost and deliberately enter the Christian course, than that they should find themselves involved in difficulties they did not contemplate. As a kindly physician sometimes judges it prudent not only to promise to his patient ultimate restoration, but also to tell him the phases his disease will pass through previous to its removal, so that when he sees new symptoms arising, or feels his strength failing be may not be alarmed, but may recognise this as all foreseen as leading on towards health: thus Paul had dealt with the Thessalonians.

Verse 5
1 Thessalonians 3:5. For this cause, i.e. on account of these afflictions which had fallen upon you.

Verse 6
1 Thessalonians 3:6. But Timothy having just now come. That this letter was written immediately after Timothy’s return with the good news he brought regarding the Thessalonian Christians, might be gathered from the warmth of its tone.

Good remembrance, a remembrance which was hearty and spoke well for their spiritual condition; for had they not continued to relish the teaching inaugurated by Paul, they would not have thought frequently about him nor have longed to see mm again.

Verse 7
1 Thessalonians 3:7. We were comforted. The tidings which Paul received of the stedfastness of his Thessalonians under trial, enabled him to endure his own troubles with greater equanimity. Their continued faith showed him that his former labours and trials had not been in vain, their affection and sympathy cheered him, and their uncomplaining endurance was a fresh stimulus to his own patience.

Verse 8
1 Thessalonians 3:8. For now. ‘Now refers to the change of feeling occasioned by the arrival of Timothy’ (Jowett). It is equivalent to in these circumstances, in this condition of things, that is to say, if ye stand fast in the Lord, we live.

We live, i.e. we have the full strength and enjoyment of life: this is enough for us; we no longer feel cramped and depressed by our own troubles.

Verse 9
1 Thessalonians 3:9. For. Paul goes on to explain the intensity of feeling and life produced in him by the news he had heard. It was ‘joy’ that flooded his soul with fresh life: a joy so abundant that no thanksgiving could adequately express it.

Before our God. His was a joy which naturally carried him into the presence of God; his exultation over the Thessalonians was all suffused with gratitude to God, who had wrought in them this triumphant increasing faith.

Verse 10
1 Thessalonians 3:10. The good tidings which Paul had received did not quench but rather intensified his desire to see them. From this intense longing we get a glimpse into the joys of the apostolic life; and see with what gladness and refreshment the first preachers must have turned to those with whom their efforts had been certainly successful, and in whom they saw promise of the new faith becoming triumphant

And might perfect that which is lacking in your faith. They had made advances, but had not yet attained perfection. So long as Christians are in this life, there is room for growth, and those who have made greatest proficiency are precisely those who may most hopefully be stimulated to further attainment. The deficiencies in the faith of the Thessalonians were probably such as could be removed by instruction. Already their faith was genuine, rightly based, and masculine, but it needed that enlightened knowledge of duty and of the truths of Christianity which tends to a mature and fullorbed character.

Verse 11
1 Thessalonians 3:11. May God himself. Himself is added to give emphasis to the appeal to God; may He whose power cannot be baffled by Satan as my efforts have been, may He whose purposes stand fast and who overrules all human affairs, bring me to you.

And our Lord Jesus Christ. Christ is conjoined with God as the object of prayer and as the disposer of persons and events. Divine rank and Divine power are thus ascribed to Him. The circumstance that a verb in the singular follows these two nominatives (God and our Lord Jesus Christ) is certainly worthy of remark, and has commonly been considered as proof that in the apostle’s mind the Father and Jesus Christ were looked upon as one God. It exhibits them as one source of energy.

Direct our way unto you. Three or four years elapsed before this prayer was answered.

Verse 12
1 Thessalonians 3:12. But you may the Lord make to increase. Whatever becomes of us and of our prayer, whether we are allowed to come to you or not, may you be tended by the Lord. As the beginnings, so the increase of love is from the Lord. ‘Love is of God.’ And because it is the ‘bond of perfectness’ and ‘the fulfilling of the law,’ Paul prays that they may abound in love. It is the soil out of which all Christian grace can grow, it contains in itself the germ of all other grace, it is greater than even faith or hope: ‘God is love,’ and the Spirit of Christ is the Spirit of love; and therefore Paul, desiring that his converts be established unblameable in holiness, prays that they may abound in love.

Verse 13
1 Thessalonians 3:13. The coming of our Lord Jesus Christ. This Paul looks forward to as the time when those who are holy shall be acknowledged and manifested as such; and beyond which there is no fear of falling away. His prayers for them reach to that point but not beyond.

With all his saints. Christ is to appear with all His holy angels (Matthew 25:31; 2 Thessalonians 1:7), and at His appearing His saints are at once to join Him (Matthew 24:31; 1 Thessalonians 4:16-17). Probably both angels and men are included in the present expression.

04 Chapter 4 
Verse 1
1 Thessalonians 4:1. Furthermore then. More literally, as to what remains, or for the rest: ‘marking an approach towards the conclusion of the Epistle, though not necessarily a very near approach’ (Vaughan).

In the Lord. Only as the organ of the Lord does Paul presume to exhort them; and only as believers united to Christ, and living in Him, does he expect that they will listen to his admonition.

As ye received. Paul views it as a possible thing that they may know to do good, and do it not. Many persons, like the son in the parable, seem to think that their knowledge of duty, and recognition of it in conscience, is some sort of compensation for their non-performance of it. The Thessalonians, however, were walking as Paul had directed them; but he knew the tendency there is to be content with a half-completed course, to allow some sin to remain because much has been cast out, to weary before the whole work is accomplished, and therefore be is bent upon having them ‘abound yet more.’

Verses 1-8
Exhortation to Holiness of Life.
As in all his Epistles Paul at least concludes with a strenuous and full inculcation of moral duties, so here he reiterates to the Thessalonians those precepts and warnings which he had seen to be needful while he was himself among them. Not less than in other Greek cities was there a danger in Thessalonica that sins of impurity might stain the character of the young Christian community. Very earnestly therefore does Paul entreat them to keep themselves pure from such sins, to avail themselves of the natural safeguard against unchastity, and to revert always to the consideration that it was their holiness and purity from all defilement which God intended when He called them.

Verse 2
1 Thessalonians 4:2. For ye know. I give you no new code of morals, but beseech you to live up to the instructions I formerly gave you. I refer you to my original teaching, ‘for ye know,’ etc.

By the Lord Jesus. It was the Lord Jesus who moved the apostle to deliver these commandments. Christ was the agent in the matter.

Verse 3
1 Thessalonians 4:3. For this. The reason why the precepts had been given and were to be kept, was that God desired their sanctification.

The will of God. It is this which God desires and intends when He calls you by the Gospel. What God wills and intends, He also makes provision for: hence the encouragement the Christian has in knowing that all his efforts after holiness are in accordance with that will which accomplishes all it designs.

That ye abstain from fornication. This is the particular virtue in which their sanctification was to be manifested. And here and elsewhere emphasis is laid upon purity of life, because licentiousness was bred in the bone of the converts from heathenism, and fornication was in Greece considered a venial transgression.

Verse 4
1 Thessalonians 4:4. That every one of you should know to possess himself of his own vessel. This is a positive duty in the matter of sanctification, as the preceding clause declared the negative duty. They were to abstain from fornication; and, that they might do so, each was to possess a wife of his own. As to the Corinthians (1 Corinthians 7:2), Paul says, ‘To avoid fornication, let every man have his own wife.’ The word ‘vessel’ is indeed susceptible of the meaning ‘body,’ as well as that of ‘wife;’ but that it here has the latter sense is clear—1st, from the meaning of the word translated in the Authorised Version ‘possess.’ This word does not mean simply ‘possess,’ but ‘acquire possession of,’ and could, therefore, be used only for a wife (as in point of fact it is commonly so used, as in Ecclus. 36:29, in E. V. Sir_36:24), and not of a man’s own body. 2d, From the emphasis which the apostle lays on the words ‘his own’ (inadequately rendered in the Authorised Version)

an emphasis which is intended to contrast ‘his own vessel’ with the public and indiscriminate concubinage referred to in the preceding clause; and also with the wrong inflicted on other men by adultery, against which he proceeds to warn them. Let every man get a wife of his own, that thus neither the public prostitute nor another man’s spouse may be a temptation to him. If we suppose the apostle to mean ‘body’ when he uses the word ‘vessel,’ it is not easy or possible to account for the emphatic words ‘his own.’

In sanctification and honour. Let every man acquire and keep his own wife with motives and in a way of which he need not be ashamed. Impurity and shame are always connected with ill-regulated appetites and lawless passions; men are therefore to marry that they may be pure and without shame. Readers of the Apocrypha will find in the marriage, and especially in the nuptial prayer of Tobit, some illustration of this passage.

Verse 5
1 Thessalonians 4:5. Not in the lost of concupiscence. Marriage is to be contracted not for mere bodily gratification, but to gratify purer feelings and yearnings. Married people are so to live that they may be mutually conscious that with them marriage is an honourable estate, with nothing in it that makes them ashamed, and that it promotes their sanctification.

Who know not God. Those who know not God cannot be expected to have the same ideal of holiness and purity. They have not heard the words, ‘Be ye holy, for I am holy;’ neither have they become acquainted with perfect holiness in the incarnate God. Every Christian, therefore, must feel how much more is required of him than of the heathen. Increased knowledge is increased responsibility.

Verse 6
1 Thessalonians 4:6. In this verse Paul continues the same subject, and does not pass to the sin of covetousness. ‘Another aspect is presented to us of sins of the flesh; the wrong done to our neighbour’ (Jowett). This is at once manifest when the proper rendering is given to the words ‘in the matter.’ It is the matter of which Paul has been speaking, to which he still refers, the matter of unchastity; and as he has said of this, that they are to abstain from fornication, and chastely use its natural remedy, so now he denounces adultery

and this, not on account of its impurity, but because it is a violation of our neighbour’s rights. It was in this light also that Nathan presented to David his great sin, selecting a parable which illustrated not its impurity, but the heartless selfishness which could inflict so gross an injury on one who might naturally have looked to the king for protection.

That no man go beyond or defraud. The first of these terms denotes a contemptuous neglect of the rights of other men; the other, a greedy overreaching of others for our own pleasure or advantage, both of which elements enter into the sin of adultery. Let no man thus practise upon his brother and pique himself on befooling a credulous or easy husband, for the adulterer has to do not only with man, but with One who cannot be taken in, and from whom there is no hiding.

The Lord is the avenger of all these things. In all such matters God is the avenger. Men may not be able to vindicate their own rights, or inflict the just and righteous punishment for irreparable injury; but the Lord has an eye on every such case, and will both bring to light the hidden things of darkness, and cause the offender to feel that it is himself he has befooled. As nothing is more emphatically asserted in the Word of God, nothing is more legibly written on the lives of men, than that sore and sure retribution waits upon sins of the flesh.

Verse 7
1 Thessalonians 4:7. For God called us not onto uncleanness. Paul returns to the idea of the third verse, the idea that such sins were antagonistic to God’s purpose and work in Christians. If we profess to be responding to God’s call, let us clearly understand what it is; what we must abandon, and what we must seek. It is a call from one moral condition to another.

Verse 8
1 Thessalonians 4:8. He that rejecteth, i.e. he who contemptuously or negligently refuses to listen to these injunctions and warnings.

Not man. Not me, the apostle who conveys this message to you. I do not deliver these moral precepts on my own authority. They are the commandments of God. Frequently men make the human medium through which light is conveyed to their conscience, an excuse for not attending to it. It is only—they persuade themselves—the crotchet of an enthusiast, the pardonable anxiety of a parent, the impertinent advice of an officious person; but, rejecting what conscience endorses, they contemn not men but God.

Who also gave onto you his Holy Spirit. The fact that to all believers God gives the Holy Spirit, should both encourage them to persevere in seeking holiness, and should deter them from such sins as are specially offensive to the Spirit, whose peculiar title is ‘Holy.’ This gift should further bind Christians by the evidence it affords that, whatever they make of God’s call, God is in earnest about it, and faithfully carries out His part. Sins of the flesh are specially antagonistic to the Spirit’s work; they mock all a man’s nobler aspirations, and make indulgence the end of life, and whatever refinement and apparent susceptibility to what is good they leave on the surface, underneath the whole nature is rotten, feeble, coarse.

Verse 9
1 Thessalonians 4:9. Brotherly love is love to the ‘brethren,’ i.e. to Christians, who had received the spirit of adoption and power to become the sons of God. As the great motive of Christ’s coming was love for us, so the great object of His coming was to enable us to love God and one another; to set us right with God and men. And He effects this by first of all knitting us to Himself. By loving Him we get into sympathy with all who love Him, and we also contract His own way of looking at men. So that where religion makes men severe rather than tender, censorious rather than meek and hopeful, proud rather than lowly, uncharitable in feeling and act rather than considerate and helpful, their religion is a failure (1 John 4:20, etc.).

Ye need not that I write unto you. Paul insinuates his exhortation to further attainment, by giving them credit for what they have already achieved.

For you yourselves are taught of God. You need no one to teach you, for you yourselves are already taught

taught directly by Him whose ministers we are, taught by Him whose teaching not only enlightens conscience but animates the will, so that the result of His teaching is apparent in your conduct.

Verses 9-12
Exhortation to Brotherly Love and Industry
The connection between the two subjects of this paragraph, brotherly love and quiet industry, is somewhat obscure. It may be that those who had abandoned their ordinary callings and were spending their time in idle expectation of the Lord’s coming, or in a gossiping and meddling interference with other men’s affairs, were deadening their own brotherly love, and were tempting their more industrious neighbours to abuse and recrimination. The connection of the whole paragraph with the preceding lies probably in the suggestion made by 1 Thessalonians 4:6 of the subject of brotherly love.

Verse 10
1 Thessalonians 4:10. For indeed ye do it. Proof of the preceding clause.

All the brethren who are in all Macedonia. ‘Which implies a lively intercourse with the Christians in Philippi, Berœa, and perhaps at small scattered stations, offshoots from the central churches.’

Verse 11
1 Thessalonians 4:11. Make it your ambition to be quiet. The Greeks were naturally restless and ambitious. Juvenal in a well-known passage (iii. 76) satirizes their unsteadiness, their flying from one pursuit to another, their readiness to engage in anything which promised remuneration without hard work, ‘to open schools for grammar, or rhetoric, or geometry, or drawing, or wrestling; to tell the will of heaven, or to dance upon the tight-rope; to administer medicines or charms.’ They were especially ambitious of municipal offices, in which their ready tongue might save them from hard labour, and give them an opportunity of intermeddling with other men’s affairs. This natural excitability and idleness of the Greeks had found nourishment in the expectation which the Thessalonians had apparently formed regarding the speedy approach of the end of the world; and probably also in the circumstance that they were called to a heavenly citizenship which might seem to exonerate them from earthly drudgery, and to a brotherhood from which they might expect to receive support. That some of the Thessalonians were ‘walking disorderly’ and refusing to work, and acting as ‘busybodies,’ we read in the Second Epistle. These were in all probability persons who wished to be regarded as spiritual, eager for the Lord’s coming, capable advisers and instructors of other men. To these Paul says, Let your ambition lead you not to a flighty, excited, bustling, indolent life, assuming to be superior to, but in reality dependent on, the labour of other men, but to a tranquil, steady, unostentatious engagement in your own ordinary occupations.

Work with your own hands. From this it may probably be inferred that the bulk of the Thessalonian converts were labouring men or mechanics.

As we commanded you. Even while yet with them, Paul had seen symptoms of the restlessness which afterwards developed into what he could only call disorderly conduct-symptoms so significant that the same injunctions to a quiet demeanour and industrious pursuance of their ordinary callings were even then necessary.

Verse 12
1 Thessalonians 4:12. That ye may make walk becomingly toward them that are without. This is ‘the regular designation of those who were not Christians;’ a designation which merely defines without passing any judgment on their condition. (See 1 Timothy 3:7; Colossians 4:5; 1 Corinthians 5:12-13.) It is probably derived from the expressions ‘without the camp,’ ‘without the synagogue;’ and conveys the idea of exclusion not simply from the Church, but from all that satisfies man. Comp. Revelation 22:15. As the passages just referred to show, Paul was ever solicitous (as Peter also was, 1 Peter 2:12-19) that Christians should so excel in the domestic virtues, in the common decencies and courtesies and duties of life, as to afford the heathen no occasion to upbraid, or despise, or suspect them. A decorous and irreproachable demeanour, excellence in the virtues which the world acknowledges, diligence in the public service, these things commend the religion which enjoins them.

And may have lack of nothing. Ellicott prefers to render these words ‘may have need of no man,’ that is to say, may, by working with your own hands, be independent of the support other men can afford you. This meaning suits the context very well, but the common rendering is the more natural, and equally suits the context; and the difference between the two renderings is practically inappreciable. Paul desires that they may mind their own business, and work with their own hands, so as to be independent; and to keep the reproach of uselessness and laziness from blotting their religion.

Verse 13
1 Thessalonians 4:13. we would not have you to be ignorant. ‘A phrase by which St. Paul frequently introduces a new and important topic.’ See references.

Them which are asleep. Death is called sleep by Pagan as well as by Christian writers, and it is therefore probable that the euphemism was first suggested by the stillness and repose, and cessation of intercourse with outward things, which characterize both conditions. What we know of sleep is, that it is a state in which there is no consciousness of the objects of sense; and this is a chief characteristic of death. But to the Christian the resemblance is fuller and more significant. No sleep lasts for ever, else it is not sleep; a waking follows every sleep. And so death is called a sleep, to remind us that it is not a final cessation of life, even in the case of the body, but only a transitory state out of which body and soul shall together arise. And secondly, what sleep is to our day’s work, death is to our life’s work. The frame that is worn by toil or wasted by disease lies back into the arms of death, and all its weariness is over, all its pain forgotten. Under shelter of that insensibility the man is rehabilitated and revived from all that has worn him out.

That ye sorrow not. These words do not merely forbid such sorrowing as the hopeless indulge in, but all sorrowing. They who look for no resurrection sorrow for the dead, but ye are not to do so. To bewail their condition is wholly out of place, though to utter our own grief and bewail our own loss is natural and fit.

No hope. Here and there an individual among the heathen speaks of death as the ‘interruption, not the extinction of life’ (Seneca), or is driven by the death of a noble friend to hope for a life beyond (Horace, Odes, i. 24), but at the best that future life is shadowy, colourless, cold, and unattractive (Propertius, El. 1 Thessalonians 4:7). The fact is, that without the knowledge of the resurrection of the body, the hope of immortality and the notions of a future life must be dim, perplexed, and vacillating.

Verses 13-18
Comfort for the Bereaved concerning the Prospects of the Departed.
Paul had preached to the Thessalonians the doctrine of the Second Coming of Christ, and they had apparently taken up the impression that the Lord was very soon to return. When, therefore, one and another of the Christians who were looking for Christ’s coming, died, their friends became perplexed and anxious about their condition and prospects. They seem to have been afraid that the dead would not witness nor partake in the glory of Christ’s appearing. It is to remove these misapprehensions that Paul writes this paragraph of instruction and comfort.

Verse 14
1 Thessalonians 4:14. For if we believe. Paul goes on to explain the reason of the hope which should be entertained regarding departed Christians. It is founded on the universal and fundamental Christian belief that Jesus died but rose again. The argument is more fully drawn out in 1 Corinthians 15, in which passage, as here, Paul proceeds upon the fact of Christ’s resurrection, and from it infers the certainty of that of His people. In this argument is involved the important principle that Jesus Christ is the Head and Representative of His people, in such a sense that in His human history we see the history and experience of each Christian acted out in all its essential parts. The members cannot be separated from the Head in any important part of His destiny. In His triumphant return they must share.

Who sleep through Jesus, i.e. they who by the intervention of Christ are now peacefully awaiting resurrection. It will be observed that while Paul uses the consolatory word ‘sleep’ when he speaks of believers, he uses the word ‘died’ when speaking of Christ. He does so because between the death of Christ and that of His people there was an essential difference; the one being an endurance of the curse, the other being exempt from this sting. Christ ‘tasted death for every man’ and by the infallible chemistry of His love drew out of each man’s cup the poison, so that it became a sleeping draught.

Will God bring with him, i.e. with Jesus.

Verse 15
1 Thessalonians 4:15. By the word of the Lord. The account of the Lord’s Second Advent which follows is one of those revelations which human reasoning could not even help the apostle to predict. It must be revealed directly. Some spiritual truths Paul reached by the growth of his own experience; the Spirit worked imperceptibly along with and sustained his own inquiry and knowledge; but there were also some matters which could not be so discovered or discerned, and these could only be revealed by a wholly and directly supernatural enlightenment. Among these was the Lord’s Epiphany. The occurrence of this expression here, reminds us that the possibility of mistake is precluded in what follows.

We who are living, who are being left over, i.e. we, whoever we may be, who are alive at the coming of the Lord. ‘Is St. Paul speaking here of his own generation only? or are the living at a particular time put for the living in general, these being spoken of in the first person by way of contrast with the dead from whom they are parted? We may consider “we who are living” as a figure of the living in genera], just as “they that are asleep,” though primarily referring to the dead in the Thessalonian Church, is also put for the dead in general’ (Jowett). The ‘we’ embraces along with the apostle all the Christian Thessalonian’ at that time alive; if, therefore, the expression implies that Paul expected that he would live till the reappearance of Christ, it equally implies that he expected that all the Thessalonians would survive till that time; which no one is hardy enough to maintain. That the words Paul uses are susceptible of a meaning which would imply that he expected to live till the Lord came, is evident from the circumstance that some of the Thessalonians, with whom Greek was the mother tongue, did so understand his words. But that Paul himself did not mean them to be so understood is evident from his distinct affirmation to this effect in the Second Epistle; which apparently was written chiefly for the purpose of correcting this false impression, and the disorders occasioned by it. What the words do imply is the possibility, but not the expectation, that some or all of them might see the day of the Son of man before dying. The beginning of the following chapter shows that Paul was unwilling to speak definitely of the times and seasons; and the Second Epistle shows that the one point on which he was confident was that other events must occur before the second coming. ‘A living man naturally classes himself with the living, in contradistinction to those who are dead. We do not read it as an express assertion that St. Paul himself would certainly be among the living at the Advent of Christ. At present he belonged to that division of the human race; he knew not but that he might still be so at that great epoch, of which the day and hour are known only to the Father, but which each generation of the Church ought to be constantly expecting. The Second Epistle expressly corrects the false inference that St. Paul here predicts an immediate return of Christ; and, by implication at least, the idea that he himself presumes upon living to behold it’ (Vaughan).

Shall in no wise precede, i.e. shall not anticipate or be beforehand with; ‘shall not arrive into the presence of the Lord, and share the blessings and glories of His advent, before others’ (Ellicott).

Verse 16
1 Thessalonians 4:16. For. Things shall not happen as you fear, because the following is the order in which the last things are to take place.

The Lord Himself shall descend from heaven. The emphatic ‘Himself’ seems intended to dismiss from the minds of the Thessalonians the idea that the living could of themselves make any use of their apparent superiority to the dead, and so, while yet their friends slept, enter the joy of the Lord. On the contrary, it is not they who are to hasten to the Lord, but the Lord Himself who is to come to them; and, as he goes on to say, the first intimation of His coming shall be the signals given not to the living but to the dead. The shout which the dead hear shall be the first note of warning to the living. The wider meaning is, however, not to be overlooked. ‘It shall not be a mere amelioration, gradual or sudden, of the condition of the Church or of the world; not a mere displacement of evil or triumph of good, not a mere crisis of human affairs, issuing in times of universal blessing and happiness; it shall be a personal coming’ (Vaughan).

With a shout, with voice of archangel, and with trumpet of God. The word here rendered ‘shout’ is literally ‘word of command,’ being the common and technical term for the military word of command, or for the loud cry of the boatswain giving time to the rowers. The word of command here referred to is to be given by the archangel, summoning, in a form of words which it is idle to conjecture, the dead to awake out of sleep and to arise; or rather, the expression ‘with the trumpet of God,’ seems to indicate that the summons or signal is to be given not in a form of words but as by a military bugle, the various calls of which are understood by the army. The whole representation, the angelic host with their archangelic leader, the trumpet ‘sounding louder and louder,’ the descent of the Lord Himself, finds its original in the descent of God upon Mount Sinai (Exodus 19:16).

The dead in Christ, i.e. those who died believing in Christ, and thus in true spiritual union with Him.

Shall rise first. Before anything else transpires, and especially before the living are gathered to the Lord. ‘The first act of the last drama is the resurrection of the dead, who are to meet Christ; the second, the gathering to them of the inhabitants of the earth’ (Jowett).

Verse 17
1 Thessalonians 4:17. Then. Immediately after the dead in Christ have risen.

Shall be caught up together with them in the clouds. This Ascension of the Church to her Lord presupposes the ‘change’ spoken of by Paul in 1 Corinthians 15:52. The bodily ascent will be a token of the new conditions into which the body has passed, and will serve to identify the glorified body of the believer with that of Christ. But, as Luther remarks, this passage is of a symbolical kind, and we most not press each expression to its exact literal significance. The general idea of a gathering to the Lord is conveyed, but a literal representation of all the details here mentioned would fail to furnish us with an accurate picture of what will actually take place. ‘Such an attempt is like painting a picture of the scenes in the Apocalypse, which, the moment they are brought together, are seen to have a prophetic and symbolical meaning, not an artistic unity’ (Jowett).

Ever with the Lord. It is this which fills the Christian’s future and makes heaven for him. The restoration to lost friends is much, but is enhanced by the introduction to Christ and everlasting residence with Him, Whatever may be the physical relations and conditions by means of which these words shall be accomplished, they beget the hope that we shall be sensible that the influence of Christ pervades all we have to do with, and especially our own soul.

Verse 18
1 Thessalonians 4:18. Wherefore. There being no ground for your supposing that your dead friends will suffer any disadvantage from dying before Christ comes.

Comfort one another with these words. Paul scarcely expects that mourners will themselves remember in their grief that which should alleviate it; but he calls upon their fellow-Christians to assume the office of comforter. And that no one may excuse himself on the score of having no consolation to offer, he gives them wherewithal they may mitigate the bitterness of bereavement.

05 Chapter 5 

Verse 1
1 Thessalonians 5:1. But of the times end seasons. When our Lord spoke to His disciples of the coming of the Son of man, they naturally felt a desire to know when it should take place; and Paul, not without reason, supposes that a similar desire may be stirring in the minds of those to whom he has announced the same event. Paul therefore passes to this subject, and with instinctive courtesy and skill turns their minds from useless inquiries to profound moral truths. ‘Times and seasons’ became a common expression, giving a greater completeness than either word alone would give; but probably the distinctive meaning of each word was lost sight of. If they are to be distinguished, ‘times’ refers to the periods into which history is divided, ‘seasons’ to the eras at which seasonably occur those great events which give a new momentum to the history.

Ye have no need that it be written to you. People are more likely to receive information when their informant presumes they know it already. Paul’s reason for this presumption probably was that he himself had previously told them that the time of the Lord’s coming was unrevealed (comp. 2 Thessalonians 2:5).

Verses 1-11
Exhortation to Sobriety and Watchfulness, founded in the Suddenness of the Lord’s Coming, and on their Character as Children of Light.
Having spoken so definitely of the Lord’s coming, Paul anticipates that the Thessalonians will inquire the time of this great consummation. He therefore reminds them that they are already aware that the time is uncertain, the coming sudden; but that it need not alarm them who are prepared for it and desire it. They have, he says, an affinity for that day, living now on those principles which it is to assert and enforce. And from this he takes occasion to exhort them to the conduct which becomes persons who expect their Lord, and who believe themselves to be destined to partake of His glory.

Verse 2
1 Thessalonians 5:2. For ye yourselves know, and therefore do not need to be reminded; this itself being, however, the most delicate and yet most effectual reminder. Perfectly literally, with perfect accuracy; and perfectly accurate knowledge on this point is, that there can be no perfectly accurate ascertainment of the date of the Lord’s coming.

The day of the Lord. ‘Neither the day of death to individuals, nor the time of the destruction of Jerusalem, nor in the common sense the end of the world. More truly should we say that the apostle meant all these, ere they had separated themselves from the indistinct future. It was the day spoken of by the prophet Joel, referred to by Saint Peter in the Acts, and prophesied of by Christ Himself’ (Jowett). The expression originated with the prophets, who used it of those times when God specially manifested Himself in judgment.

As a thief in the night. That is, without warning (comp. Luke 12:39; and Revelation 3:3), or when least expected, as described in the following verse.

Verse 3
1 Thessalonians 5:3. When they shall say. When ‘unbelieving and unthinking’ men are persuading themselves that there is no cause for apprehension, then destruction comes upon them suddenly.

As travail upon her that is with child. This is the usual expression in Scripture for great anguish, but the point of the comparison in this passage seems to be the suddenness of the pang. The woman is seized as she travels, or sits at table, or lies asleep the suddenness being all the more striking because she thinks she is prepared for it. The inevitable nature of that pain may also be in the apostle’s mind, and may have suggested the following clause.

Verse 4
1 Thessalonians 5:4. But ye, brethren, are not in darkness, that that day should overtake you as a thief. There is nothing appalling to the Christian, in the suddenness of the Lord’s coming, for to those who are waiting and longing for Him, He cannot come as a thief and find them unprepared. The full light of day is no surprise to those who have been eagerly watching for the morning. It is anticipated, longed for, welcome. Those are ‘in darkness’ who have not accepted what Christ, the Light of the world, taught; who do not accept His life as their example, nor believe in those principles which it exemplifies; who do not think of God as holy, loving, and near; but who have desires to fulfil, which for their fulfilment require that the knowledge of God and of ourselves which Christ brought into the world be held in abeyance. He who feels he can get on better without those ideas and principles and that connection with God which Christ has brought to light, he who feels that all he is most concerned about would thrive much better in a world that shut out Christ, this man is ‘in darkness.’ And as be needs and counts on this darkness for the fulfilment of all his schemes and hopes, the return of Christ to enforce the principles He revealed in His first coming is distasteful, unreckoned on, destructive. With Christians it is not so, because they are ‘not in darkness;’ what they are, Paul proceeds to state.

Verse 5
1 Thessalonians 5:5. For all ye are sons of light and sons of day. As ‘the children of this world’ are those who wholly belong to it; as ‘the son of perdition’ is the man of whom perdition is the most striking feature, who is bound over to perdition, as that with which he is identified; so ‘the children of the light’ are those who are produced by the light, who belong to it, and live in it as their element. They are what they are because they have accepted Christ as the Light, and have learned from Him the truth about God, sin, life, and all that concerns them. They have gladly faced what is thus revealed to them, and desire to act upon it.

Not of night nor of darkness. They who are of darkness make nothing of the light which shines in the first ‘day of the Lord,’ of the truth disclosed by His first coming. They have not’ comprehended’ that light, have not set their faces to it, and let it become life to them.

Verse 6
1 Thessalonians 5:6. Therefore, let us not sleep. There is a conduct appropriate to every position. Our position as children of light implies a certain corresponding wakefulness. We are the children of light because we live in Christ; it follows that we look and long for His appearing, and do not sleep as other men may who do not desire or expect His coming.

Watch and be sober. The best commentary on these words is the exhortation of our Lord: ‘Take heed to yourselves, lest at any time your hearts be overcharged with surfeiting, and drunkenness, and cares of this life, and so that day come upon you unawares. For as a snare shall it come on all them that dwell on the face of the whole earth. Watch ye therefore, and pray always that ye may be accounted worthy to escape all these things that shall come to pass, and to stand before the Son of man’ (Luke 21:34-36).

Verse 7
1 Thessalonians 5:7. They that sleep, sleep in the night. Every man has a natural shame of being found asleep in the day-time, no matter what good excuse he has for it, however exhausted and unwell he may be. If even nature thus teaches us to be ashamed of sleeping through the hours God gives us for wakeful work, let us, who are of the day, watch.

They that are drunken, are drunken in the night. Or at least should be, and in most countries are, so ashamed of themselves as to court darkness. When a man begins not only to exceed at night, when weariness or conviviality might tempt him, but, even before the day’s work is well begun, is found unfit for any duty, he is, humanly speaking, hopeless. Peter thought it enough, when those who were filled with the Spirit at Pentecost were supposed to be drunk, to remind their accusers that it was but the third hoof of the day.

Verse 8
1 Thessalonians 5:8. Patting on the breastplate of faith and love. His exhortation to sobriety and watchfulness has suggested to him his favourite image of the soldier, or here specially the sentinel, whose commander may come at any moment, who is set between two ‘days’ looking back to one sudden irruption of God into this world, and looking forward to another. It is defensive armour, therefore, that Paul specifies; armour for watching in, rather than for fighting. For watching, ‘faith’ is manifestly the most essential piece of the Christian panoply. The faith intended is a firm persuasion in the truth of Christ’s first coming, and in its meaning for us, a constant close application of Christ to all our life and habits in the expectation of His return. All through this faith there must be ‘love’ interwoven; as the breastplate was not all of stiff and hard, though friendly steel, but was laced with softer stuff that made it lie more kindly to the breast, and, instead of weakening, made it tougher and more available for all uses. Thus, when a man looks to Christ and finds how his whole life is covered by Christ, a strong love of Him mingles with this faith, and makes it so dear to him, and fits it so closely in to his most vital affections and interests, that he can wear it always, that it warms and supports instead of chilling and wearying him; and instead of desiring to rid himself of this faith as a thing unnatural and put on, the love that is in it has made it so congenial that he thinks not ever to put it off. 

As a helmet the hope of salvation. Undoubtedly it is the assurance that eternity is ours which best defends us against the temptations of this present world. It is hope that actually purifies (1 John 3:3). The Christian’s best defence is the deep-seated, heart-held hope that he shall be with Christ and partake in that very blessedness which satisfies Him.

Verse 9
1 Thessalonians 5:9. For. Paul shows the reasonableness of this hope.

God hath not appointed us to wrath. The truest parallel to this expression is that of Peter (1 Peter 2:8), where he speaks of the disobedience of the rejecters of Christ, and adds, ‘whereunto also they were appointed,’ set apart, as it were, in the purpose of God to this end. This end was also the eager choice of their own will; though how these two determining motives both find room we cannot tell. Paul speaks assuredly of the election of the Thessalonians (1 Thessalonians 1:4), because he had witnessed the fruits of it, in their turning from idols to serve the living God. The ‘wrath’ spoken of is the manifestation of the Divine anger against sin in the coming and judgment of Christ. Having negatively described their destiny, Paul goes on to describe it positively.

To obtain salvation. Other passages extend the meaning of ‘salvation’ (see chap. 1 Thessalonians 4:7), but here the leading idea in the apostle’s mind is escape from the destruction with which the unbelieving world was to be visited; though this involves, as he immediately shows, life with Christ.

Verse 10
1 Thessalonians 5:10. Who died for us. How salvation is obtained through Jesus Christ, Paul here explains. Christ died for our sake, and especially to secure for us this grand advantage, viz. that whether we wake or sleep, we should live together with him. Recurring to the anxieties of the Thessalonians regarding their deceased friends, he reminds them that the very object of Christ in dying was to secure to His people a life which no death could interrupt or destroy. Those who have died before His return suffer no disadvantage, for He has secured that whether we wake or sleep, whether, i.e., we live or die, we should live with Him. It should be remarked that Paul does not here throw any light on the present state of the Christian dead, unless by inference; what he thinks and speaks of is their blessedness when Christ returns.

Verse 11
1 Thessalonians 5:11. Wherefore. There being such good grounds for hopefulness about the departed, comfort one another.

Edify. ‘From the frequent application of the term house or temple to Christians collectively (as 1 Corinthians 3:16, Know ye not that ye are the temple of God?) and individually (as 1 Corinthians 6:19, Know ye not that your body is the temple of the Holy Ghost?), the figure of building is naturally used to express their improvement and advancement in the life of God’ (Vaughan).

Verse 12
1 Thessalonians 5:12. The transition from the last paragraph to this is easy. Having exhorted them to comfort one another, he naturally passes on to inculcate the duty of attending to those whose special work it was to instruct and edify them.

To know. ‘That is, to appreciate, not to be unaware of their real work’ (Vaughan).

Those who labour among you, and preside over you and admonish you. All three functions belong to the same office. Those who presided over them were the same persons who instructed them: ruling and teaching were the two grand divisions of ecclesiastical labour’ But if not in Thessalonica, in other churches, symptoms soon appeared of a separation of the ruling from the teaching elders. See 1 Timothy 5:17.

Verses 12-28
AS Paul’s custom was, he concludes this Epistle with a number of practical injunctions suitable to the circumstances of those to whom he writes, and more or less connected with one another.

Verse 13
1 Thessalonians 5:13. To esteem them very highly in love. There was required not merely an outward deference and submission, but an affectionate regard. Little good can be effected in a church in which the ministers are neither respected nor loved. But this respect and love must have a real object, must be excited and maintained by the efficiency of the ministry: as Paul says, it is to be for their work’s sake. ‘On account both of the importance of the work (Hebrews 13:17) and the earnest and laborious manner in which it was performed; comp. Philippians 1:22; Philippians 2:30’ (Ellicott).

Be at peace among yourselves. This suitably follows on the foregoing admonitions. Do not quarrel with your rulers, nor let their actions produce among; you a factious spirit. This ecclesiastical organization is new, it brings you into new and delicate relations with persons of various education and habits; there will be difficulties and great need of patience, forbearance, yieldingness of spirit; but see that you live at peace.

Verse 14
1 Thessalonians 5:14. Brethren. The counsels of this verse are addressed not to the ministers alone, nor to the people alone, but to all.

Unruly. The connection would lead a reader to suppose that this referred to those who rebelled against the authority of the elders or presiding ecclesiastical officials; but the similar expressions in the Second Epistle, 1 Thessalonians 3:6-7; 1 Thessalonians 3:11, would seem to indicate that those are meant who had abandoned their ordinary occupations from misapprehensions regarding the coming of the Lord. It may, however, have a wider reference to all who did not live consistently with the Christian rule.

The feeble-minded. Those timid persons who were dismayed by the persecutions which had overtaken the young Church, or who were downcast by the loss of friends through death. An example of such comforting of the feeble-minded is given in Hebrews 12:1-13.

Support the weak. Undoubtedly this means the weak in soul, ‘whether through defect of faith, bondage of conscience, or instability of principle,’ a class of persons with whom Paul himself had much to do, and who are largely found in even the oldest Christian communities. How are we to treat the scrupulous, conscientiously bigoted, slow, obstructive, little-minded members? Are we to leave them out of account and override their prejudices? We are to support, or, as the word means, hold to them. We are to befriend and consider them. They are not to be left behind or made no account of; they are not to be abandoned, but the van must wait upon the weaklings and encourage them into strength. To them, as to all, we are to be patient, or long-suffering, putting up with much provoking narrowness and obstinacy and misapprehension of Christian principle.

Verse 15
1 Thessalonians 5:15. See that none render evil for evil. Ellicott objects to the remark of Jowett, that ‘it is not strictly true to say that Christianity alone or first forbade to return evil for evil. Plato knew that it was not the true definition of justice to do harm to one’s enemies.’ But there can be no doubt that Jowett might have proved his statement by referring not only to the commonly-cited passage from the Republic (i. 335), but to a much more striking passage in the Crito, where Plato represents Socrates as distinctly repudiating the popular opinion that justice consists in harming one’s enemies and doing good to one’s friends: ‘Soc. To render evil for evil, is it right, as the many say, or not? Cr. Certainly not Soc. We must not then do wrong or do evil to any man, whatever we suffer from men. . . . I know that few do think this, and few will think it. . . . But this is what I long ago held and still do hold, that to do wrong and to return wrong to any one is never allowable, nor to protect oneself from wrong by doing wrong.’ It is only apparently and not really that Xenophon (Mem. ii. 6) represents Socrates as relapsing into the popular view. But the opinion of Socrates met with little acceptance. And Isocrates, a representative moralist, maintains that ‘it is equally disgraceful to be outdone by one’s friends in benefits or by one’s enemies in injuries’ (Isoc. ad Demon, c. 26). We must not however forget that some heathen exemplified, often in striking circumstances, the forgiveness of injuries (see Lykurgus’ treatment of Alkander related by Plutarch, Lyk.), and it may be admitted as probable that had Socrates or Plato elaborated any complete system of morals, this virtue would have found a place in it; ‘anyhow, Christianity may claim this peculiar merit, that it has set up that type of conduct as a general law for every man, which among the ancients was admired as the exceptive virtue of the few’ (Blackie’s Four Phases of Morals, p. 283). Buddha and Confucius more nearly approached to the Christian law of forgiveness; but until Christ by His life and death showed it to be the law for God and man alike, no teacher, however he may have had glimpses of the truth, could hopefully promulgate it as a duty.

That which is good. ‘In the sense of kind and beneficent’ (Vaughan).

Verse 16
1 Thessalonians 5:16. Rejoice evermore. ‘It is a scandalous misprision, vulgarly admitted, concerning religion, that it is altogether sullen and sour, requiring a dull, lumpish, morose kind of life, barring all delight, all mirth, all good humour; whereas, on the contrary, it alone is the never-failing source of true, pure, steady joy; such as is deeply rooted in the heart, immoveably founded in the reason of things, permanent like the immortal spirit wherein it dwelleth, and like the eternal objects whereon it is fixed’ (Barrow). This precept supposes that it is possible for us to obey it. To know that it is God’s will that we should always rejoice, that we should resemble Himself in this as in all that inward purity which causes joy, goes far to fill us with the happiness here enjoined. It is a profound remark of Leigh ton’s, and worthy of note here, that ‘all spiritual sorrows, of what nature soever, are turned into spiritual joy: that is the proper end of them; they have a natural tendency that way.’

Verse 17
1 Thessalonians 5:17. Pray without ceasing. One of the Greek commentators (Theophylact) remarks that the apostle now shows how we may continually rejoice, viz. by continuing in prayer and thanksgiving. We obey this precept when our prayers are not fitful and intermittent, but steady and persistent; when we are careful to lay all our concerns before God, and when day is linked to day in our life by a regular recurrence to Him as our Guide and Father. Paul does not mean that we should employ our whole time in prayer, but that we should not omit those times of devotion we have resolved upon, nor forget to bring any matter before God, nor relax our earnestness through any disappointment or decay of faith

should, as Barrow says, ‘with assiduous urgency drive on the intent of our prayers, never quitting it, or desisting, till our requests are granted, or our desires are accomplished.’ The words do not refer to the spirit of prayer but to the practice of it, although it is of course true that unless the spirit of prayer be maintained, the practice also will be fallen from. ‘In thy prayers wait for God, and think not every hearty prayer can procure everything thou askest. . . . A little omission of any usual exercise of piety cannot happen to thee without some loss and detriment, even though it be upon a considerable cause’ (Jeremy Taylor).

Verse 18
1 Thessalonians 5:18. In every thing give thanks. ‘For example, (1) in the use of God’s gifts: Acts 27:35, He took bread and gave thanks to God in presence of them all (2) In the enjoyment of social converse: Acts 28:15, whom when Paul saw, he thanked God and took courage. (3) In acknowledgment of special blessings: 2 Corinthians 1:11, that for the gifts bestowed upon us by the means of many persons, thanks may be given by many on our behalf (4) Generally in reference to God’s dealings with us both in providence and grace: Ephesians 5:20, giving thanks always for all things unto God’ (Vaughan).

For this is the will of God. It is doubtful whether these words refer to the three foregoing clauses or only to the last-mentioned. Nor is it obvious why Paul makes the remark. Had he meant that everything that happens to us is God’s will in Christ Jesus towards us, this would have been a good reason for our giving thanks for it. Could we learn to see in each hardship and disappointment another step towards the perfect fulfilment of God’s gracious purposes towards us, we could then give thanks for all that happens. But his words will hardly bear this meaning. Probably therefore he reminds his readers that it is God’s will they should be thankful because he was impressed both with the supreme importance of the duty and with the prevalent neglect of it. ‘If we had to name any one thing which seems unaccountably to have fallen out of most men’s practical religion altogether, it would be the duty of thanksgiving. It would not be easy to exaggerate the common neglect of this duty. . . .To most of us there is hardly a quarter of an hour in our lives more tedious, idle, aimless, unsatisfactory, than what we call our thanksgiving’ (Faber’s All for Jesus, pp. 216, 254).

Verse 19
1 Thessalonians 5:19. Quench not the Spirit. The Spirit being first revealed as a cleansing fire and an enlightening flame, is spoken of as being extinguished, when His influence is resisted either by sensual and worldly living, or ‘by a studied repression and disregard of its manifestation, arising from erroneous perceptions and a mistaken dread of enthusiasm’ (Ellicott). The succeeding clause, ‘despise not prophesyings,’ shows that it is the extraordinary manifestations of the Spirit’s operation which Paul chiefly has in view. Writing from Corinth, where the gift of prophesying was not uncommon (1 Corinthians 14), he was alive to all the dangers which accompanied these spiritual gifts. Especially he saw that there was a tendency to undervalue the exhortations given by those who were under an extraordinary spiritual influence. These ‘prophesyings’ (i.e. not predictions, but utterances of this supernatural kind) might be undervalued either by those who heard or by those who uttered them. Afraid of being singular, afraid of the sneer of unbelievers, afraid of the responsibility of taking a lead in the Church, they might repress the Spirit in them, for ‘the spirits of the prophets were subject to the prophets. And this inspired preaching might be undervalued by those who heard it proceeding from the lips of men they knew to be uneducated or weak in business affairs.

Verse 21
1 Thessalonians 5:21. Prove all things. Neither in regard to these manifestations of the Spirit’s presence, nor in any matter, were they to be led by prejudice and appearances and first impressions, but they were to put things to the proof, to test them. Rules for doing so are furnished by the Apostle John (1 John 4:1-8). In Corinth some Christians enjoyed a special gift of ‘discernment of spirits’ (1 Corinthians 12:10). The Thessalonians were to judge by the moral quality of the prophesyings, or of whatever else came before them. And this moral discernment was to result in a practical choice, as expressed in the two following clauses.

From every form of evil. This does not mean, as the Authorised Version might lead a reader to suppose, ‘abstain from everything which has the appearance of being evil,’ for he has just counselled them to look deeper than appearances. Having tested all things by their real character, they are to abstain from evil of every form. Even though it had the appearance of good, even though it was in the form of pretended spiritual wisdom or zeal for Christ, they were to abstain from it.

Verse 23
1 Thessalonians 5:23. The God of peace. A term occurring towards the close of many of the Epistles—see references. Perhaps the title varies slightly in meaning according to the context in which it is found; sometimes pointing rather to the inward peace which the all-seeing and self-reliant God ever enjoys, sometimes again rather to the communication of this quality to His creatures by bringing them into harmony with Himself and with one another.

Sanctify you wholly. Both in this and in the succeeding clause the emphasis lies on the completeness of the work of sanctification. The members of the Thessalonian Church were not to suppose that this new religion they professed consisted merely or mainly in certain rites or observances. It called them to holiness, a sanctity of conduct from which no part of their, life might be exempted, a sanctity of person in which their whole nature must partake. This completeness, this harmonious advance of every element of Christian character, is the difficulty. Generally a man’s character grows only in one direction; attentive to public duties, he neglects those that are domestic; zealous in every good cause, his vanity increases with every success; master of his appetites, he fails to control his temper; and so forth.

Spirit and soul and body. ‘Had he a distinct thought attached to each of these words? Probably not. He is not writing a treatise on the soul, but pouring forth from the fulness of his heart a prayer for his converts. Language thus used should not be too closely analyzed. His words may be compared to similar expressions among ourselves,—e.g., “with my heart and soul.” Who would distinguish between the two?’(Jowett).

Verse 24
1 Thessalonians 5:24. Faithful is he that calleth you. He hath called you to holiness (chap. 1 Thessalonians 4:7), and He will enable you to fulfil His call. He does not mock you; He is in earnest. He abideth faithful; as surely pledged to make you holy as you are commanded to become so. There is a promise implied in His call; and with God to promise is to perform.

Verse 25
1 Thessalonians 5:25. Pray for us. The frequency with which Paul asks the prayers of the churches is worthy of remark (Ephesians 6:19; Colossians 4:3; and note on a Thess. 1 Thessalonians 3:1).

Verse 26
1 Thessalonians 5:26. Salute all the brethren. To whom was this addressed? Probably to the office-bearers of the church, to whom the letter would be delivered; although in the parallel passages (see references) the members were to salute one another. But in this case Paul sends his own salutation, which it would be sufficient to read without actually delivering.

An holy kiss. ‘The oriental custom of kissing in their greetings is here enhanced with Christian characteristics; it is to be an holy kiss. . . no idle, meaningless, and merely pagan custom of salutation’ (Ellicott).

Verse 27
1 Thessalonians 5:27. I charge you by the Lord. Why this vehemence of adjuration? Was there a danger that the letter would not be read? No better reason can be given than that Paul’s affectionate anxiety for the spiritual welfare of his converts broke out in this earnest request that his counsels should be delivered to them all. It is, however, matter of congratulation that in this, the first of Paul’s extant Epistles, there should occur this urgent injunction that what he had written should be publicly read. Bengel remarks that what Paul so urgently enjoined is precisely that which the Church of Rome as earnestly prohibits.

Verse 28
1 Thessalonians 5:28. The grace. That is, the free favour, the unmerited kindness. This is the usual closing benediction with which Paul concludes his letters.

